the first colonized areas outside Europe to banish the former, but arguably is still experiencing the latter. The truism that all colonial experiences are different does not invalidate a view of this region as distinct from the realities of, for instance, Asia and Africa. The persistence of an ethnically European elite and a large mixed-race population is perhaps emulated only in South Africa (a country often compared to the Andean nations for the oppression of, and discrimination against, its original inhabitants).
It is persuasively argued in many quarters that most of the continent is still suffering a hangover of colonialism and that the true `subalterns' of the region ± its indigenous peoples ± are as subject now as they ever were. Jorge Klor de Alva 1 has expressed these reservations, addressing not only the nature of Spanish endeavour in the Americas but also arguing that the Wars of Independence established creole states that had nothing to do with any radical discursive change but rather embraced their European heritage far more closely than under nominally `foreign' masters. The vision of this region as twice colonized ± by both Spanish `conquerors' and creole `Liberators' ± is difficult to evade. Klor has argued that `colonialism' and `postcolonialism' were `Latin American mirages', and that they dodge the issue of the persistence of ethnically-based social strata which support his notion of a region `colonized after the fact'. Although Klor fails to take into account the collective sense of nationhood which often, if temporarily, overrides
Internalized Exiles 135 matters of class, ethnicity, etc., it is difficult to countenance the assumption that in Latin America we are seeing the aftermath of colonialism, rather than its continuation under a different guise. Also problematic is the sheer ethnic and cultural heterogeneity of most Latin American nations, which hinders any attempt at projecting a collective viewpoint. Unlike Argentina and Uruguay, which liquidated their native populations, the Andean nations are still predominantly indigenous. The radical film-maker Jorge Sanjine Âs has remarked upon the envy with which sectors of the Bolivian elite view this kind of `solution', which has been seen as the country's route into modernity and progress. Meanwhile, within examples of even the most virulent indigenous resistance to conquest are found many of the historical premises, categorizations and stigmas imposed by the Spanish as fundamental to colonial discourse. As Irene Silverblatt 2 has demonstrated, the `Indian' collective identity which was `made' by colonial discourse in order to achieve control, soon began to display a tendency to reinvent its own history and ethnic origins in the form of a reappropriation of colonialist dogma. A belated identification with the Incas (the preColumbian masters which many native peoples chose to exchange for Spanish rule) is cited by Silverblatt as an illustration of both the durability of such prevailing discourse, but also the resourcefulness of the `subaltern' in redirecting it. The republics of the Andes, like those of Central America and other areas where native peoples survived the conquest in large numbers, still encounter the problem of creating a sense of common identity in the face of ethnic diversity. In this question, the prevalence of mixed-race (mestizo) groups has been both an advantage and a drawback. This is a phenomenon which has given rise to a massive and fluctuating body of ethno-cultural theory, firstly in the form of speculative demagoguery but also developing into an impressive body of investigation into approaches to such cultural phenomena.
3 Notions of hybridity in Latin America, as Klor points out, have a great deal to do with the maintenance of a workable caste system during the colonial years and with nation-building programmes after independence. In the twentieth century the most notable development has been the notion of transculturation, a term originally coined in the 1930s by the Cuban ethnographer Fernando Ortiz 4 in order to facilitate understanding of the essentially binary ethnic and cultural legacy of colonialism in Cuba.
The term was taken up in the 1960s by the Uruguayan theorist Angel Rama 5 and applied more broadly to Latin America, in particular to the Andean nations. Rama's work on the Peruvian novelist Jose Â Marõ Âa
